This word may also connected with Gurgum, the old name of the district of Mar'ash. Therefore, it is supposed that not only the inhabitants of Jurjuma but also all of the people in the vicinity should be known as the Jarajima.(4) On the other hand, there
In general, the Jarajima have been regarded as a marauding or insurgent people in the Amanus mountains.(6) But, another source defines them as mercenaries belonging to the Byzantine Army.(7) During the first phase of the Muslim Conquest, the Jarajima concluded a very advantageous peace treaty with the Muslims, but they did not refrain from their insurgency against the Muslims in the mountainous region and from co-operating with the Byzantine Army. It is no doubt that their activity had great influence on the AraboByzantin peace treaties. In addition, they were known to play an important role in the anti-Muslim movements carried out by the indigenous peoples of Syria.
These facts show that the Jarajima did exert a great influence on the history of Syria during the early Islamic period. The major sources concerning the Jarajima are as follows, After an examination at these records, it is no doubt that the Jarajima rose in rebellion at the request of the emperor and co-operated closely with the Byzantine troops. Their rebellion did not have, in the first stage, the character of movement of Syrian natives opposed to the Muslim government. They did not attack the fertile plain region at the foot of the Amanus mountains, but rather entered into the mountain range of southern Syria. This fact shows, in addition to their character as mountain folk, that they thought it important to co-operate with the Byzantines. It is also certain that they were at that time under the supervision of the Byzantine government, because Mu'awiya made terms with the emperor in order to put their rebellious movement to an end. Owing to this intimate connection of the Jarajima to the Byzantines, Amantos regards them as a troop belonging to Byzantine Army from earlier times, (20) however, his opinion comes into question upon examination of the Jarajima's former movements.
It is noteworthy that, in addition to the movement of the Jarajima, this 
Observations
The peace treaty between Constantinus IV and 'Abd al-Malik is testified in the records of al-Ya'qubi and al-Mas'udi, which noted that 'Abd al-Malik sent money and gifts to the emperor in order to seek peace with him. (33) It is noteworthy that in this treatment, he concluded the same terms of Mu'awiya not in A. M. 6169 but in 6150 (38-9/659). The former were reached under the condition of localized troubles such as the rebellion of the Jarajima and the disaster of the Arab Navy, whereas the latter were reached during the first civil war which brought great crisis upon all Muslim territory.
Without a doubt, both of Mu'awiya's agreement were made under different conditions. This fact is attested to by the differences in the sums of payment decided upon. The treaty of A. M. 6176 between 'Abd al-Malik and Constantinus IV was no doubt influenced by the second civil war, though Theophanes and others mention that it was caused by the rebellion of the Jarajima. Viewed from another angle, however, the Jarajima exerted great influence on the security of Syria, and the Muslim government was obliged to take note of them in order to continue the fight in Iraq.
The treaty in A. H. 69-70 according to the Muslim sources is recognized as corresponding to the one in A. M. 6178 mentioned by Theophanes, but there are many discrepancies as to the details of both. Concerning the date, Theophanes claims it to be two years earlier than the Muslim authors, however, it seems to proper to think the latter was correct, because it is known that there miscalculations were made in several dates by Theophanes, especially for that particular period. It is also possible to think that the Jarajima may have received some reward from the Byzantine government in compensation for their insurrection in Lebanon and their immigration to Byzantine territory, although there is no record of it. The fact that 'Abd al-Malik could reconcile with them through a weekly payment of 1000 dinar may be indicative of such a reward for their military actions. Perhaps this sum was more favorable for them than the reward from the Byzantines. According to al-Baladhuri, the troops in Lebanon, most of which seem to be of the Jarajima, made terms with the Muslims on their own. This fact shows that this indigenous troops maintained independence in their military course of action, though they were mustered under a Byzantine commander. In this point of view, they by no means can be called a regiment in the Byzantine Army. Moreover, the Byzantine government also regarded them only as temporary army, because no counteraction by the empire is recorded when they were scattered by the Muslim forces. After the defeat in Lebanon, the Jarajima were divided into the four groups. First, twelve thousand men immigrated into Byzantine territory, according to the terms of the Arabo-Byzantine peace treaty. It was not known whether they departed from Syria at the same time or not, but Theophanes mentions in the chronicle of A.M. 6179 that the Jarajima joined the troops of Justinianus II in Armenia(37) Secondly, there was a part who returned to their native country. They may have maintained their autonomous community as before, because al-Baladhuri mentions that they used to make razzias either against the villages of Antioch, or against the rear part of the Muslim Army during the summer expedition in the reign of 'Abd al-Malik. Therefore, he ordered the muster of some Antiochians and the other indigenous peoples as garrisons against them.(38) Thirdly, some settled in the villages in the vicinity of Hims and Damascus. Finally, some joined to the Muslim Army, like Maymun al-Jurjumani, who is known to have been put a charge of a garrison at Antioch by 'Abd al-Malik and to have taken part in the expedition against al-Tuwana (Tyana). (39) No doubt, the military power of the Jarajima was diffused and decreased after the defeat in Lebanon and the emigration to Byzantine territory. The Jarajima remaining in the Amanus mountains clearly decreased in population, and so the influence of the Byzantines over them would also have decreased, since a pro-Byzantine portion of them accepted to depart from their native country under their own will. As a result of the decline of the power of the Jarajima in the Amanus region, the Muslims were able to enter Asia Minor up to the central region without any trouble. What this meant was rapid expansion of the Muslim power in the Thughur.
The expedition against al-Tuwana and the conquest of Jurjuma
After the second civil war, the Muslims again became devoted to their expeditions against Byzantine territory.
Among them, the expedition of al- Jurjuma and were joined by a host of the Byzantines from Alexandretta and Rusis. Hearing this news, al-Walid (705-15) sent against them Maslama, who fell upon them with a host of Muslims, reduced their city, and gave them the following concessions before destroying the city. * They could settle wherever they wanted in Syria, and would be provided eight dinar per person, two mudda of wheat and two gist of oil per family. * They would be allowed to keep their Christianity, but would take to wear Muslim dress. However they would be exempt from jizya (poll tax). * They would have to take part in the Muslim campaigns, but would be allowed to keep for themselves the booty from those who they killed hand to hand combat. * From the property of the wealthy among them, there would be levied (as tax) the same amount as from the wealthy of the Muslim.
After Jurjuma was destroyed by the hand of Maslama, some of the Jarajima settled in Mt. Huwwar, Sunh al-Lulun and 'Amq Tizin,(47) some of them left for Hims, and the patrician (bitriq) of Jurjuma moved with his entourage out to Antioch, then fled to the Byzantine empire. These terms were generous than the preceding agreement, in return the Jarajima had to give up their native country in the Amanus mountains. 'Abd al-Malik had already adopted a policy to make them emigrate into Byzantine territory in his peace treaty with Justinianus II. It would therefore be correct to say that the Muslim government at that time intended to take over that policy. As a result, many of the Jarajima scattered in either Byzantine or Muslim territory thus their influence was declined in northern Syria.
Considering this fact, it seems that the Muslims had no interest in subjecting them to Muslim rule, were rather more intent on eliminating their influence of them in the Amanus region.
After the conquest of Jurjuma, the Jarajima divided up into five groups 3 An analysis of the Jarajima 1. Characters of the Jarajima What were the characteristic features of those who were known as the Jarajima? Consulting the sources, we can not affirm the Christian sect to which they belonged, but Amantos asserts that they might have belonged to the Greek Orthodox Church, while others like Lammens regard them as the Monophysite or the Monothelite and so on, without any referable authority. Their origin and the ethnic group also can not be affirmed from the sources. But, it is no doubt that they were neither Arabs, because the Muslims understood them to be a regional group named from their city Concerning their military character, it is only mentioned that they were armed infantrymen in the record of Nicephorus. (52) The reason why they were employed as sailors after their emigration to Byzantine territory is not known, but they had not been cavalrymen.
As to their community, they seem to have maintained autonomy under their own chieftains from the Byzantine period under the protectorate of the patriarchate of Antioch.
It is possible that they were under a joint chieftainship system, regarding the record in Futuh which says that "a number of the Jarajima" came out to the Muslim camp to seek peace upon the latter's first attack on Jurjuma. The chieftain among them was called bitriq (patrician). (53) But, it is supposed that his individual influence was not strong, and that the Jarajima may have been have been composed of sub-organizations of some kind.
even after their emigration to Byzantine territory. This fact seems to show that they kept a common group consciousness long after the diffusion of their regional power.
Independence and the ethnic identity of the Jarajima
The records that the Jarajima were dependents of the patriarchate of Antioch and garrisons in the Amanus mountains, prove that they had established friendly relations with the Byzantine empire under some kind of patronage of the latter. But they had not always submitted to the Byzantine authority.
Though their rebellious movements were certainly carried out under the request of the Byzantine empire, we can also observe a voluntary character to their military action.
Besides, considering to the terms they came to with the Muslims, it cannot be said that they stood by the Byzantines in the religious and economic oppression by the Muslims. Therefore, it would be proper to suppose that they rose up against the Muslims, taking some reward from the Byzantine government, but there remains no record of it.
Concerning their rebellion in 69/689, Justinianus II sent a military commander to the Amanus mountans in order to muster the Jarajima and the other natives. He intended to organize a temporary irregular army to engage in the warfare against the Muslims. Considering this incident from the side of the Jarajima, they used the authority of the Byzantine empire to justify their rebellious movement. The independent feature of their activities is evidenced by the record of their reconciliation with the Muslims of their own accord. Therefore, it can be said that they co-operated with the By- Therefore, we can only say the Jarajima disliked to the possibility of control by a great foreign power and fought to maintain their independence as before. Up until the Jarajima diaspora throughout Byzantine and Muslim territory, they had been autonomous of any governing organization. This is a situation peculiar not only to the Jarajima, but also the other communities in the Thughur region.
3. Policies of the Muslim and the Byzantine governments concerning the Jarajima In the terms agreed upon by the Muslims and the Jarajima, in which the former were compelled to make some concessions to the latter, there can be seen that the Muslims had no intention to putting the Jarajima under their political control. They wished only to pacify the rebellious movement of the Jarajima. This rather tenuous policy is thought to be caused by the fact that the Muslims could neither disarm the Jarajima by force, the request of the Muslims to make the Jarajima drive out was easier to accept for the Byzantine government, and so there was no change in Byzantine policy to make use of the Jarajima as garrisons in the border country. But this is no more than a guess.
There was great contrast between the policy of the Muslims and that of the Byzantines, but both of the Great Powers seem to have considered them as a people outside their political and strategical organizations proper.
This may be related with the ethnic character of the Jarajima.
The Thughur region under the expansion of Muslim power
There remain many problems to be solved in the historical study of 
